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costs a harmony which was indispensable to him. A few words
may here be devoted to it, because at a later date Christian
teachers were to find in it an example, an encouragement and
a model.

The point of departure for this method is the following : Fact
must be ignored, as being merely contingent and unimportant.
What matters is the idea which a fact expresses. This expres-
sion is, however, necessarily incomplete, because true and
absolute reality is, by its very nature, transcendental, so that
it can only be perceived on earth as a reflection and a symbol.
Hence, to resolve a problem of exegesis, it is only necessary to
discover the appropriate symbol and the idea which that symbol
conceals. For instance, at the beginning of the book of Genesis
there is to be found the story of Adam and Eve. At first sight,
the philosophic meaning escapes notice, but it becomes clear the
moment the story is seen as a symbol of the essential duality
of human nature and of the relation between the intelligence
and the senses.

This method leads to a system of which the broad outlines
may here be stated, in view of the Christian use of it later,
keeping in mind also that neither the method, the tendencies
which gave it its direction, nor the conclusions drawn from it
were the invention of Philo. The special importance of the
Alexandrian lies in the fact that he is the typical example of a
spirit and a method of interpretation.

Above the universe there is God, in Himself indefinable, and
of whom it can only be said that he is (5 <bv). He is absolute
being (id 8v)9 without qualities and without attributes (feotog).
We should have no conception of him, had he not deigned to
reveal himself to us in the Law, which is his word, and which
has taught us that he is the supreme creator of all things. But,
it may be asked, how could he, a being without form and limit,
have acted upon matter whose nature is only form and limit ?
How could he establish relations with it ? Philo's idea is that
he could not do so directly, but had to resort to the medium of
his ideas (logoi). It was easy to identify the logoi, issuing from
God, with the biblical bene-Elohim, or " Sons of God,5J that is,
with the angels and demons whom we shall presently meet
again in pagan philosophy. As a matter of fact, there is a
certain fluidity in Philo's thought concerning the exact relation-
ship of these logoi to God. When he wished to explain the
origin of evil, he attributed to the logoi a quality of imperfection,
which implied that, after they had emanated from God, they
became actually independent of him and thus able to act upon
the world in ways not in harmony with the plan of the divine